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A Memorial to the 79th General Convention 
To the Deputies and Bishops of The Episcopal Church assembled at the 79th General Convention: 

 

 
We, the undersigned laity and clergy of the Episcopal Church, deputies and non-deputies, call upon the 
Episcopal Church, the Standing Commission on Liturgy and Music, and any body that may engage in 
revision of the Book of Common Prayer, or produce other liturgies for the use of this Church, to keep 
the following things close to their hearts, and at the forefront of their minds: 

 
The Episcopal Church affirms the Baptismal promise to “continue in the apostles’ teaching” (BCP 304) 
as part of the one, holy, catholic, and apostolic church. Therefore this teaching ought to be reflected in 
our liturgy. 

 
We affirm that the Christological titles found in the New Testament are integral to the Gospel. While 
some of these are experienced negatively in the world because of human sin, we affirm that Jesus 
redeems that which is abused. The dominion of Jesus Christ is not analogous to these concepts as they 
operate according to the logic of the world. Instead, it subverts them. It is good news for all people that 
Jesus is the Lord, the true King who upholds them and overturns abusive powers. 

 
We affirm that the Incarnation of Jesus Christ was a real historic event, such that the Jesus of history is 
the Christ of Faith, and this Incarnation is eternal. Therefore Jesus’ clearly-expressed gender as a human 
man, though not theologically significant for salvation, is a real and important part of what occurred 
when the Word was made Flesh and lived among us as a gendered human being (John 1:14). 

 
We affirm that the Trinitarian language of Father, Son, and Holy Spirit is not simply metaphorical but is 
an important part of the inheritance of the catholic faith grounded in the revelation of Jesus, who himself 
referred to God as “Father” and taught us to pray in that manner. We come to know God the Father as  
the specific and particular Father of the Son. Therefore the Fatherhood of God is not a platonic form for 
human fatherhood, nor is it an extrapolation from human fatherhood. It instead grows from the identity 
of Jesus as the Son who prayed to the Father, and commanded that his disciples baptize in his Father’s 
name, his own name, and in the name of The Holy Spirit. Retaining the Trinitarian language revealed by 
scripture and tradition is essential for us as part of the one, holy, catholic, and apostolic Church, for our 
ecumenical commitments, and for our faithfulness to the Apostles’ teaching. 

 
We affirm that balanced, expansive, and gender-neutral language for God ought to be explored, and the 
whole range of Biblical images for God should be made use of in our worship, within the bounds of the 
scripture and the Apostolic Catholic faith; whereas gender-neutral language for humanity ought to be 
actively pursued, as our relationship to our own gender identity constitutes a significant part of our 
experience as mortal humans. 

 
We commend the establishing of theological norms for the use of gendered, non-gendered, inclusive, 
balanced, and expansive language in the liturgies of this church, and ask that such norms be clearly 
articulated and affirmed by General Convention so as to guide any future process of Prayer Book 
Revision. 
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Explanation: 
 
 
 
Our Baptismal promises require us to take seriously the Apostolic Faith we inherited in the Holy 
Scriptures and the Creeds. The late theologian C. B. Moss pointed out that “the Christian Faith is a 
revealed religion. Its original sources are prophecy, not philosophy” (The Christian Faith 35.1). As our 
Catechism says, the Holy Scriptures are the inspired Word of God written (BCP 853), by which we can 
recognize what is and is not the work of the Holy Spirit (BCP 852). We are therefore called to take 
seriously what Holy Spirit has revealed through the writers and prophets and, more importantly, what 
Jesus revealed about God and our relationship to God. This relationship between the Church and our 
Lord finds its ultimate expression in the Eucharist, and so must be, as Jesus said, a relationship in “Spirit 
and in Truth” (John 4:23). Such truth as is always defined by Jesus who is the Truth (John 14:6). 
Therefore our liturgy must conform to the Spirit’s revelation, and so too must our language of and about 
God be guided primarily by revelation—both in the Holy Scriptures, and more importantly in the Word 
made flesh, Jesus the Son (John 1:14, Hebrews 1:2). 

 
 
 
We understand some have experienced abuse at the hands of people in power. However, the proper 
response to this abuse is redemption rather than destruction. As Thomas Aquinas said, “grace does not 
destroy nature but perfects it” (ST I.1.8.r2). We recognize the role of human reason and knowledge in 
theology, that it can be sanctified and redeemed by the Spirit. Along with this, God will redeem all 
creation (Romans 8:21), and so we know nothing created is bad in itself, but everything is subject to the 
corruption of sin. This also applies to lordships, power structures, authorities, dominion, and gender. 
None of these are bad or sinful in themselves, but good and created of God. Certainly there are many 
“lords”, “gods”, and “powers” which claim our allegiance and are not of God, and those we must reject 
as false gods who are under God’s judgment. For the nature of power in the human world does tend 
toward selfish domination, a paradigm Jesus overturned on the Cross by displaying self-giving love for 
the world he created by his atoning death at the hands of those in power. Therefore, the proper response 
to the abuse of power is not to remove the language of power from our common prayer but to redeem it. 
The Good News for the powerless is the original confession that Jesus is Lord (Romans 10:9) and the 
King of kings and Lord of lords (Revelation 19:16) who rules by right over the abusive powers and 
authorities, and so has the right to judge them for their role in abuse. It is the Good News of salvation for 
the orphan and widow that the true King is on their side, (Psalm 146:9) and he will restore power, 
dominion, and authority to their redeemed and sanctified form. Removing the language of lordship 
dilutes that Gospel of hope for those who need the power of God to save them from false lords and 
unjust powers. 

 
 
 
This Jesus whom we worship is the Incarnate King and remains in his Resurrected Incarnate body a 
human male; for the Christ of Faith is the same Jesus of History. Our Faith is a historic faith rooted in 
real events whereby God stepped into human history to save a broken world from sin and death. True, 
Jesus being a male is not significant for salvation—the main point being that the Divine Person of the 
Son took on human nature, to live and die as one of us for our salvation—but his gender was and is still  
a part of who he is. To remove gender from Jesus is to dehumanize him and reduce the importance of the 
Incarnation as truly becoming a human being. Gender is a part of the human experience and Jesus 
experienced and identified as a male, an identity we should respect. 
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As this Jesus is the very image of the invisible God, (Colossians 1:15) his words and language should  
be the primary source of our own. The Trinitarian language of Father, Son, and Holy Spirit are not 
merely metaphors, but part of the inheritance of the catholic faith grounded in the revelation of Jesus. It 
was Jesus himself who referred to God as Father and taught us to pray in that manner. After Jesus the 
Church worked long and hard to understand the best way to talk about God without falling into 
modalism with phrases such as “Creator, Redeemer, Sanctifier”. Indeed, all three Divine Persons are 
involved in creation, redemption, and sanctification. Preserving the revelation by Scripture and Tradition 
of Trinitarian language is central to being part of God’s One, Holy, Catholic, and Apostolic Church 
which remains faithful to the Apostles’ testimony about Jesus and his teachings. 

 
 
 
Finally, the Scriptures reveal to us a God of all, who is beyond the created world and who made all that 
is, seen and unseen, out of nothing. This God is not like other gods who were merely forces of nature or 
part of creation as animals, plants, and rocks. Instead the God of Israel is without a body and completely 
non-material. So we know that God has no body and is therefore outside of gender. Human language, 
though, needs gender to communicate and God was inculturated by means of the Hebrew and Greek 
language as a male most of the time. Within this revelation, there is room for expansive language both 
following Biblical precepts and gender-neutral references, in accordance with the catholic teaching that 
the Divine Person of the Father and Spirit are bodiless and therefore genderless. It is also true that we  
are gendered as embodied human beings, and our liturgy ought to reflect us accurately. Jesus did not just 
die for all “men” but for all human beings. In that sense, Scripture does reflect the language of its time in 
using, for example, “brothers” to mean “brothers and sisters” as a familial term within the new reality of 
the Body of Christ. Our hermeneutic takes this cultural aspect of language into account, a reality that can 
and should be updated in our worship without doing injustice to the words and nature of Jesus, who he 
was and is, and who he revealed God to be. 

 
 
 
Respectfully submitted, 

 
 
 
The Rev’d Jonathan Adams 
St. Martin's Episcopal Church, Houston, Texas 

 
 
 
The Rev. Hickman Alexandre (Deputy) 
St. James, Brookhaven, NY 

 
 
 
The Rev. J Randolph Alexander, Jr. (Deputy) 
Immanuel Church on the Hill, Alexandria 

 
 
 
Dr. Mark W. Ardrey-Graves 
St. Timothy’s Episcopal Church, Winston-Salem, North Carolina 
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The Rev'd Lennel V. Anderson, III 
St Francis in the Fields, Somerset, Pennsylvania 

 
 
 
Sr. Elizabeth Marguerite Anderson, AF 
Lay Deputy from the Diocese of Michigan 

 
 
 
The Rev’d Shireen Baker 
Church of Our Saviour, Elmhurst, Illinois 

 
 
 
Mr. Brian Bechtel 
Virginia Theological Seminary 

 
 
 
The Rev. Dr. Kristine Blaess (Deputy) 
St. George’s Episcopal Church, Nashville, Tennessee 

 
 
 
The Rev Terrence Buckley, Christ Church, Bellport, New York 

 
 
 
The Rev’d Joshua M. Caler 
Christ Episcopal Church, Pottstown, Pennsylvania 

 
 
 
The Rev. Canon Bill Carroll (Deputy) 
Diocese of Oklahoma 

 
The Rev'd Jonathan Chesney 
Elmhurst Hospital, Elmhurst, Illinois 

 

 
The Rev’d Gus Paul Chrysson 
Virginia Theological Seminary (Deacon, IARCA) 

 

 
The Rt. Rev’d Anthony Clavier 
Bishop (Retired) 

 
 
 
The Rev’d David Cobb 
Sewanee, Tennessee 

 
The Rev'd Joshua T. Condon 
Holy Spirit, Houston, Texas 
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The Rev’d Sarah Condon 
St. Martin's Episcopal Church, Houston, Texas 

 
 
 
The Rev’d Michael B. Dangelo 
Church of the Redeemer, Chestnut Hill, Massachusetts 

 
 
 
The Rev’d Ben DeHart 
Calvary-St. George, New York 

 
 
 
The Rev'd 
The Rev’d Tod Dill 
St. Margaret’s, Waxhaw, North Carolina 

 
 
 
Mr. Mark Dirksen 
Emmanuel Memorial Episcopal Church, Champaign, Illinois 

 
The Rev’d John Drymon 
Trinity Episcopal Church, Findlay, Ohio 

 

 
The Rev’d J. Wesley Evans, OPA 
St. Stephen’s Episcopal Church, Sherman, Texas 

 

 
The Rev'd Charles W. Everson 
St. Mary's Episcopal Church, Kansas City, Missouri 

 
 
 
The Rev’d David M. Faulkner 
The Episcopal Church of the Good Shepherd, Terrell, Texas 

 
 
 
The Rev’d K. Nicholas Forti 
The Fork Church of St Martin’s Parish, Doswell, Virginia 

 

 
Ms. Brit Bjurstrom Frazier 
Virginia Theological Seminary 

 
 
 
The Rev’d Malone Gilliam 
St. Paul’s Episcopal Church, Edenton, North Carolina 

 
 
 
The Rev’d Cn. Michael R. Gilton (Deputy) 
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Episcopal Diocese of Dallas 
 
 
 
The Rev’d Donald J. Griffin 
St. Timothy's Episcopal Church, Winston-Salem, North Carolina 

 
 
 
The Rev'd Mark Harris 
Trinity Parish Church, Searcy, Arkansas 

 
 
 
The Rev’d R-J Heijmen 
St. Martin's Episcopal Church, Houston, Texas 

 
 
 
The Rev’d Robert Hendrickson 
St. Phillip’s in the Hills Episcopal Church, Tucson, Arizon 

 
 
 
The Rev’d Jody Howard (Deputy) 
St. Joseph of Arimathea, Hendersonville, Tennessee 

 
The Rev’d Jason Ingalls 
Holy Spirit Episcopal Church, Waco, Texas 

 
 
 
Mr. Sumner Jenkins 
St. Paul's Episcopal Church, Lynchburg, Virginia 

 
 
 
The Rev’d Everett C. Lees (Deputy)  
Christ Church Episcopal, Tulsa, Oklahoma 

 
 
 
The Rev’d Dr. Russell Levenson, Jr. 
St. Martin's Episcopal Church, Houston, Texas 

 
The Rev’d Dr. Robert M. Lewis 
St. Stephen's Episcopal Church, Grand Island, Nebraska 

 
The Rev’d Bradley A. Linboom 
Church of the Holy Nativity, Clarendon Hills, Illinois 

 
 
 
The Rev'd Benjamin B. Maddison 
Holy Trinity Episcopal Church, Wenonah, New Jersey 
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The Rev’d Nic Mather (Alternate) 
Cathedral of St. John the Evangelist, Spokane, Washington 

 
 
 
The Very Rev'd Charles A. (Chas) Marks 
St. Augustine's Church, Kansas City, Missouri 

 
 
 
The Rev’d Beth Maynard 
Emmanuel Memorial Episcopal Church, Champaign, Illinois 

 
 
 
Mr. Robert McCormick 
Diocese of Pennsylvania 

 
 
 
The Rev’d Justin McIntosh (Deputy) 
Leeds Episcopal Church, Markham, Virginia 

 
 
 
The Rev’d J. Brian McVey 
Episcopal Church of the Advent, Nashville 

 
 
 
The Rev'd Dr. Deborah Meister 
St. Luke’s Episcopal Church, Glastonbury, Connecticut 

 
 
 
The Very Rev'd Troy Mendez 
Trinity Cathedral, Arizona 

 

 
The Rev'd Brandt L. Montgomery 
Episcopal Diocese of Western Louisiana 

 
The Very Rev’d Kevin L. Morris 
The Church of the Ascension, Rockville Centre, New York 

 
 
 
The Very Rev. David Mowers 
Trinity Church, Baraboo, Wis. 

 
 
 
The Rev’d Jonathan D. Musser 
Virginia Theological Seminary 
All Saints Episcopal Church, Chevy Chase, Maryland 
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The Rev'd Kevin Olds 
St. Timothy's On The Hill, Fairfield, CT 

 
 
 
The Rev. Dr. Charles Bryan Owen 
St. Luke’s, Baton Rouge, Louisiana 

 
 
 
The Rev’d Nurya Love Parish (Deputy) 
Holy Spirit Episcopal Church and Plainsong Farm and Ministry, Grand Rapids, Michigan 

 
 
 
The Rev’d Canon Ezgi Saribay Perkins (Canon Precentor) 
The Cathedral Church of St. Paul, Fond du Lac, Wisconsin 

 
The Very Rev’d C. Patrick Perkins 
The Cathedral Church of St. Paul, Fond du Lac, Wisconsin 

 
The Rev’d Yejide Peters 
All Saints Episcopal Church, Briarcliff Manor, New York 

 
 
 
The Rev’d Jacob E. Pierce 
St. Peter’s Episcopal Church, Charlotte, North Carolina 

 
 
 
The Rev’d Dr. Robert Prichard 
Arthur Lee Kinsolving Professor of Christianity in America and Instructor in Liturgy 
Virginia Theological Seminary 

 
 
 
Mr. Tyler Proctor (Vestry) 
Episcopal Church of the Incarnation, Gaffney, South Carolina 

 
 
 
The Rev. Dr. Bruce M. Robison (Clergy Alternate) 
St. Andrew's, Pittsburgh, Pennsylvania 

 
 
 
The Rev’d Robert E. Rhea 
All Saints Episcopal Church, Smyrna,TN 

 
 
 
The Rev’d Melanie Rowell 
The Diocese of Atlanta 
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The Rev. Kenneth H. Saunders III 
St. James Greeneville, TN 

 
The Very Rev’d Jane Schmoetzer (Alternate) 
All Saints’ Episcopal Church, Richland, Washington 

 

 
The Very Rev’d Benson Shelton 
St. Stephen’s Episcopal Church, Culpeper, Virginia 

 
 
 
The Rev’d Dr. Kara N. Slade 
The Episcopal Church at Princeton University and Trinity Church, Princeton, New Jersey 

 
 
 
The Rev'd Canon Aaron W. Smith 
The Episcopal Diocese of Florida 

 
 
 
The Rt. Rev’d George Sumner 
Diocese of Dallas 

 
 
 
The Rev'd James R. Stambaugh 
Church of the Holy Apostles, Wynnewood, Pennsylvania 

 
 
 
The Rev’d Daniel J. S. Stroud 
The Bro Famau Group, Diocese of St. Asaph, Wales. 
(Previously of the Diocese of Pennsylvania) 

 
 
 
The Rev’d Morris K. Thompson, III (Alternate) 
Episcopal Church of the Mediator, Meridian, Mississippi 

 
 
 
The Rev’d Tommy Thompson 
St. Andrew’s, West Vincent, Pennsylvania 

 
 
 
The Rev’d Keith Voets 
St. Alban the Martyr, Queens, New York 

 

 
Mr. John R. Wallace (Vestry) 
Washington Memorial Chapel, Valley Forge, Pennsylvania 

 
Mr. David Wilcox (Vestry) 
St. Mary's Episcopal Church, Kansas City, Missouri 
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The Rev’d Joseph Wolyniak 
St. Paul's Episcopal Church, Chesnut Hill, Pennsylvania 

 
 
 
The Rev’d Aaron M. G. Zimmerman 
St. Alban’s Episcopal Church, Waco, Texas 


